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ITALIAN LITERATURE SINCE 1848,

1L
PHILOSOPHY,

Tuere s & prefoand distioction Loiwed vtk
osepby—tbe flosophy ©f the sucients—and
:“,.M,?. distincuon which determines its
progress. The mucient was olyjective, the uwdere i
it €y 08 §0. meT S0TEHY the laws of being
“dmmlﬂl worid; ihe latier secks Lhe laws
of tiought, the origin of idess; o other words, the
privcipal objeet of Greek philosaphy was to know
tha: which is outside of us, in order (o place it B
seiation wth ourssives; while the object of modern
philosophy is to kmew that whick ix withia s, in
wrder to place it in relation with that which is outeide
of ourseives. Both the oue and the ot2er procesd Lo-
ward the eoguition of the Absoluie, the Neceasary,
the Geperal, the One, the nitimate scope of philos-
ophy; both availing themselves of rotural facuities—
FeAsOD, CODCIOUSDESS, SEDAALON, intuition, oto., &=
sole criterion of truth, Doring the interval thst
these two philosophies, there arose &third,
Asown by the name of scholastic or dogmstic, which
became the oficial plilosophy of Cstholicivm. Tue
dogmas of the Catholic creed, derived from unmedi-
ats divise revelation, comstitute the foundation of
, the eviterion of trath, the point of departure
from which that philosophy proceede in its deductions
and demonstrations. Consequently, all tist remains
for us to seek, is, ncoording to dogmatic philosophy,
ksows and declared; all that for the humas wtellect
i but & problem, for dogmatic philosophy is ap axiom.
Thus, the principle of infallible and absolute
ﬂld:y.h-hdumdqn-nfmcuholie
Church, takes the place of the soversignty of reason.
Dogmatie philosophy conaists in & gymuastic exerclee
«of the intellect, which, starting from a prior: principles,
arises by meass of syliogisms at conformable concla-
sioss. Kealism, Nominalism, Mysticism are the denom-
inations of the thres schoois iuto which dogmatie phil-
csopby is divided. Aristolle supplied the materials
and the speculative instruments to each. The most
eelobrated Italisn dogmstista were San Bonaventura,
Pietro Lombardo, and, greater thsn all his predeces-
eors or successors, Ban Tommaso d'Aquinio. The
Srst office of modern philosophy was the demolition
ammmmﬁ thought. Telesio,
Patrizi, Francis Bacon, commenced that
demolition by means of Bensstionalism und the In-
ductive method, Pomponazzi and Vanini by criticiam,
aad Ficino and Bruso by Emnnatism and Pantheism.
They destroyed and constructed st the same time,
depositing germs which were developed in soecessive
periods.  Descartus, with his celebrated proposition.
1 ek yRErgronx 1 pxier, gave the formals of
modern y. He fixed the immutable basis of
eertainty in Thought; hence the subjective character
of modern philosophy. Doubi carried to the extremos
«of Pirrhonism is impotent to shake tLis fonndation, for
he who doubts thinks and exista, But how do we
thisk 1 What s the origin of cur ideas ! What
are the relations between subject and object:
Detwoen thought and beiog ! These are the prob.
Jems that philosophy bes eet itself to solve from Des-
cartes’ day to our owe.

In this pew field philosophy opeved ont two patbe.
Onthe one hand Locke maintained that idess owe
thair origin to sensation, that the me is pare thonght,
ia not sn icnate idea. Leibpitz, on the contrary, se
georts thel sensation is ipsufiicient; that the intellect
contains ip itself pecessary and peneral ideas, to pro-
duwee which experience does pot suflice, since it can
waly furnish ns with contingent particular idess. Seu-
sationalism and Idealism are then the two great ram fi-
eaticns of Modern Philosophy. Along these two
diverging pathe philosophers songht the relations that
exist between thought and being. The Scasationalists
arriving st skepticism with Hume, or at & volgar em-
piriciem with Condillac, soon lost all philosophical
walne. The Idealists arrived st an absolute idealism
with Fichte—i. ., at subjective pantheism, which re-
duces all that exists to the me nnd ita modifieations,
Bat it is that outside of the thicking s
there is somethivg real which philosopby onght to in-
clode in its speculations—ought to place ip its trie re’
lations with the me. ** Without the rher,” said Jucobi,
wery pertipently, * the me is impossible.”

Treasuring up all the resulte of philoeophy, sud
eepecially those won from Kant's time to his own,
Hege! carried the science to & higher point than it had
ever before attained, He formed logic and mecls
Ph; iuto one inseparable science. According o
him the laws of Thought snd the lawe of Being wre
$dentical; for him the Absolute consists in the lofticet
eonception of Being. Schelling shows that Hegel pate
logical conception in the place of living reality—r. .
that from the pursly logical idess he pretends to educe
the real world, and this without addacing any proof;
withont demonstrating how the subjective ides passes
o the real world; what are the actnal relations be-
tween Thought and Being. Be that as it may, to
Hegel belooge the great merit of havieg carried his

into the field of Religion, of Esthetics;
into the field of Universal IHistory, whoes ascending
development he proved, mnd established the great
truth that liberty ie the substance and essence of the
Bumas mind; of baving demonstrated in his History of
Philosophy the progressive continuity of that science.

Thus Idealin sssumed the true charseter of Soi-
ence—,gradually modified, became the genins of
the philosophy of the uizeteenth century. It is mow
acknowledged as 8 fundamental truth won to phileso-
phy, that we are ivcapable of kmowisg any being in
itself; that ideas alone exist within us; thatidess only

the sttributes of being. Thus philosoplby,

eonfived within the liuits of the possible, laying aside
all vain researches after substance, aims at becoming
The Science of Life, sa Pierre Leroux defines it, The
of the nipeteenth century, to avoid being
eonfounded with meager systems which have assumed
the name of Idealiam, while they are, in fact, mere
Tdeologier;jand alsoto express by ita very title the anti-
thesis of dogmatic philocophy, bas taken the depomi-
sation of Rationalisn—opposing Reason to dogmas,
free examination to the principle of suthority. Cer-
tainty and credibility are the two pillars on'Which
Ratiovalism, in its most comprehensive sense, rests.
Analyris and induction, proceeding from the known to
the unknown in order to arrive at syothesis, is the
method it adopia. Reason and seatiment are the two
functions which guide ratiovalistic philosophy to the
haowledge of that which is certain, to the adoption of
that which is credible. And it is in this sense, in our

parasitioal plant, 8 sort of philosophical juste wlicu,
which is meither one nor the other—Eclecticism.
The Eclectics, headed by Victor Cousin, claimed
to be the Bees of philosophy, who, gathering
truths from all systems, distribute them in the eells
the hive, which is Eelocticiam.
exist on all sides,  writes Cousin, * different
* methods, different systems, in psychology, in logic,
“and in metaphysice; ou all sides arise opposition
* and contradictions, errvr and truth misgled. The
“ only possible solution of this opposition is to be
* found in the harmony of conliaries; the only way
“to avoid emor s to mccept all the truth’
(Intreduction a I Hist, dela Philos, page 417.)

But the conception, or at least the intuition, of
truth is neceseary, in order to be able to discern and
accepl all the truths scattered throughout the various
philosophical systems—. ¢, it is necegsary to have &
system, and ecleotism i the negation of all system.
Eclectic Philosophy, devoid of uuity, of & fundamental
idea, of & fixed aim, of an ideal, and consequevtly
devold of progress, is reduced to a patchwork coat of
many colors.  Apply eclecticism to politics, and you
have an idea of its theory. A dole of monarchy, &
dole of aristoeracy, a dole of democracy,  dole of
theoeracy. Bebold the ideal of s State according to
Eclecticism !

To recapitulate: The hisiory of Modern Philoso-
phy (once establishcd the difference which progres.
pively distipguishes it from the anclent) pressuts ug
with coe rpecion of Philosophy whigh aimur ot te pey-

petuatien of the rast, 3 o Catholic Dogmatiem, ¢r
resetionary philogophy; wtk n second spe e, Wiy
adde the present o the past, whish considers all a:-
cowplished that can Le accomplished all thowght Lo
humag iife that can be thonght, = 2, Edecuciem er
stationary philosophy: asd with & third epacies,
which necepts the past as pest, fesls that what re.
mains to be socomplished exoends all that has been

accompliched, what rameins 19 be thonght exceeds nll ‘

that bas been thought, o v, Rationsliem sn eviep.
tislly progressive ph-!mnphy.

Tiis premised, let ue ses to which rategory belong
the philosophical works published in Iraly since
144K, Although Catholiclsm haa ite beadquarters
Italy thoogh degmstie philosophy i« tasght ix all
the schools by Jewnits, priests, and friass, lalian ge-
pius, owing o its innate power, has preserved ite in-
dependence doring three hundred years of political
and religions slavery: has sonred so far beyond the
doctrines of the Romish Chureh, sffronting its tor-
tures snd it #tskes, that homan progrese has pot
been epriched by a single grent idea which haa not
originated in Taly. from Galleo, who ugplifted me-
chanics to & sciepes, who opened the heaveps to o=-
tronomy, to Alsssandro Volta, who gave s new direc-
tion to physics apd to chemistry: from Brano, the
initiator of moderr philesophy, to Vieo, the revealer
of the philosopby of history.

ROSMINI AND GIOBERTI.

Yet amid the berd of Jesnite, priests, and iriare, the
¢hiefa of dogmatism, we note, even inour own time, two
great minds, Antonio Rosmini, who died in 1835, and
Vineenzo Gioberti, in 1833, Both scqaired grest re-
nowe in Italy, and contributed but too powerfully
to her misfortunes, icondating her with sophisms,
striving to reconduet ber to the times of Gregory VI,
by means of morethan fifty volumes on ©* The Origin
uof Ideas,” “Faychology, " Natural Law," " Anthro-
“ pology,” ** The theory of the Supernatural,” Tk
“ moral and cieil preeminence of the [talians ™
W Phe Good and the Beautrful,” the Civil Regenvia-
tion of Itsly, and on many other subjects, Polemicr,
Theology, Morale, ete., ete.

Both Rosmini and G lobert: Lased their specalations
on the dogmas of the Catholic Churen, acceptiog
them as theorems to be demonstraied; both sgreed
that philosopliy & the servant of theolngy, avd pro-
ceeding along two different lives, arrived at the same
conclusions,  Rowmini kept to the analytical metho!,
and uzed psychology se an instrument; Gioberti ad-
bered to the sythetical method, aud used pntology as
an ingtrument. DBoth quarreled on the road, and
ended by demolishing each other. Rosmini proved
the Real Being of Gioberti to be sn absurdity,
while Gioberti devoted three volumes to demon-
strate the nullity of the Possible Being of Rosmini.
Each ded in vanquisk his adversary be-
cause their mutual error consisted in the point of de-
parture and the poist of arrival of their respective sys-
tems. Meanwhbie the Jesnits on the one band lsaded
the modern Plato to the ekies, while the Jansenists
on the other extolled the modern Aristotle. The
crowd of pedants and idiots spplanded Abbot Plate
ard Abbot Aristotle, while Italy, stonned by the
elntters, almost believed them to be suel, and alas!
in ome of the most =olvmn momepts of her political
life, placed ber hopes of liberiy in the Pope, and for-
getting Dante. hailed Gioberti as the prophet of the
pation,

Rosmini, in his thirty volames of philosophiesl
speculations, which form & pouderous introduction to
the Catholio religion, etarts from the following point:
Philosophy is & servast, theology is it master. Tlhe
peychological method which he followed led him totie
affirmation of a possible or ideal being. He first es-
tablished that existence per s¢ ie not cognizable—that
the only materinls of coguizance are the existing indi-
viduals of & species; that existence per s is culy per-
ceived by nnact. which act is not in iteelf cognizance,
and differs from tha: act by which the species and idea
is intuitively known. By combining these two scts of
the mind, i. ., the dim perception of existence per s,
and the intuition of the ides, intellective perception
in obtained, which i# an aflirmation, 8 judgment, von.
vincing ns of the reality of a Beiog, which corresponds=
to the intellectual object intuitively kmown by ue
All the qualities of things whellier accidental or snb-
stantial, have equally their intelleclive essence—the
iden: all belopg to pure and formal cognizance;
sirictly speaking, it is only existenee = s« which cor-
stitutes the matter of cogvizance that is excluded
from it. Co:frontipg the various ideas ope with the
other, the most deteiminate recuter into the least de-
terminate; while & perfect equation runs between
them a'l, #0 that sn ides determined in all possible
wodes, multiplied into en infinite sumber of ideas—
this ipfinite puinber of ideas is recogeized to have
precusted ip the indeterminata ides, although it was
not therein distinguished. Consequently, by 8 pyra-
midical distribution of ideas, placing the mosi par-
ticular and multiple below, and upon these the least
particular and least nnmerous, we ascend of necass ty
to & primary ides which forms the npex of the pyra-
mid, and comprebends all the rest; which multiplies
itself by means of different determinstions into all the
others. ‘Thus one arrives at the reflected inluition of
the idea of an indeterminate possible Being: atthe
discovery of the true and pare fount of all seiexce,
In this way Rosmini unconsciously reached the con-
clusion of the ideslists—God existe inasmnch as we
think of Him; then, terrified at the heterodox result
of his system (5o incapable is Catholicism of & philo-
sophical basis), be songht instantly for a remedy, and
plunged into contradictions. ** This possible or ideal
“ Being,” he says, “'is endowed with such charac-
“ teristics that we are compelled to acknowledge that
“itisnot s crested thing, meitherisit an appurte
“ pance of apy created thing; neither is it God, for
* God is pot s simple ides, and much less is 118 an io-
 determinade ides, spplicable to snything; hence we
“ must retain the possible or idea! Being to be an ap-
“ purtevance of God.”  Hence the contradiction=, for
if God be & simple and indivisible substapce, how can
snythivg accidental exist in kim? How, therefore,
can the ideal Being be au appurtenance of God '

Failing to find a satisfactory reply, and desirous of
prescrving iotact both Lis orthodozy and the resulis
of his philosophical speculations, be takes refuge in 8
theological sophism, Theology speaks of two lights,
the light of God and the light whick God sheds upon
his creatures; which latter light may be distinguished
in three ways—the light of glory, by which man be-
atifies himself in the vision of God: the light of grace,
Yy which he rises to the comprehension of supernat-

| wal things; ad the light of nature, by which be dis-

ceres the true from the false, These thres lights are
asort of participation of Divine light. The light of
nature leads te the intuitios of the possible or ideal
Being, which is an appurtenance of God.

With this idea of the Possible Being thus sacrificed
to the exigencies of Catholiciam, Rosmini tries to solve
all problems, This idea is for him the eriterion of
certainty; nevertheless it is peeessary to have re-
eourse to faith and to grace; to take shelter inthe
Romish Catechism, iz order to be saved from error
even in philosophical cogitations. This ides is a prin-
ciple of morals, and leads to “the art of teaching the
** spiritual exercises of 5t. Igoatius,”

1t is & principle of political economy which proves
that the pew science of political economy leads to
Slavery, and that the Pope, Christ's Vicegerent, is
the true giver of all good to the buman race. This
ifden Is the true principle of politics and of law. Roe-
mini strives to prove that map, beside being a person
isal2o a thing, and that his right to participate in
overeignty by means of efection depends on the quaa.
tity of things he possesses in lands or in capital, thus
recalling into vigor the fendal lawe bequesthed to us
by the middle ages. This aim he himsel sckuowi-
edges.  “ All my meditations,” he writes, “ tend to
** the great object of inducing the human mind to re-
* turn from the false path into which sin has led it.
According to bim, the human mind has been straying
ever deeper into darkness since Lecke published bie
Essay on the Human Understemding.  “ext oume

Gorman philosophky, which copduneted hamaa thought 1

tw the edge of the bottomless abyes; and foally, mod-

eer philsophy, whicl kposs rether whe: ‘s pur

wont i Ame 8.

In order to bani=h all doubt o= to the valoe of
vt doc'rines, Roemin’, in each woluine, eon
thut the light of trath bas vividiy sod brillses
minated his mind. and that he is, of pallosopby, acd,

| in faes, of all the sciences, ‘he restoring Messian,

| Whersnpon the Abbst Gicbert! eppears on the

(3]

Philosopiy I« the

bet it 18 pol cotrect to

Abbet Hlosmini—Gracted, that
servant, Theology the master
sy that God exists, innsmech ar we think of Him.

No He existe, inasmnch 8¢ we sse Him,
pryrhology leads to Pantheism, and e neapable of
givieg @ seientific basia to optology. The Catholi

eatect ism ought to form the basis of ontology. You,
Resmini mipe, have accepted that catechimmn, put
your peychological method leads yon into error,

The ontological method, commencing & ienee from
(i0d ns from the supreme axiom, i« pt & Liypothetic |
process, becanss: mas witheut God i2 oot 2 certan

ing: *The Being (God] rreates existenca,”  From
the aralysis of hnman eognitions, it appenrs that the
mied poss: sece three mental faculties, and that there
are three clasees of chjective realities which corre-
epond to those facities. Sensibility, which discerns
things sepsible; interpal and exterpal, that ir qnali-
ties and their effocts: intelligencs or reason, whieh
discerne thinpe intelligible, that te. Being: canses
and thair ippemerable relatiops: and Snperintelli-

ing and the Creative Act,

Ir the idea! formula we have cntologically three
renlitics, and psychologically three exceptions—w &, &
substance and firet cacse, The Haing—an orgacic
muhiphicity of enbstarces, or second canpes—Exist-
ences; and & free actof the firet and consing substance
—Creation, Thus The Being is an ontologicsl primal-
ity primusi, and 8t the same time & psychologics!
primality—+. e, the primary ides and the primary
thing: & philosaphical primality—or the aheolnte prin-
ciple of sl! knowladge. The Being of Gioberti it
therefore, o Rest Being, vot & Possible ar ldeal Deing
like Roswnini's,

To the prigeiple of creation {s added a comrelative

in virtue of whith, existerses revert to the Being from
whown they originated, The principle of creation re-
fere to the Baicg. the priveiple of perfection to exist.
ences, and in consequence of the deterioration of the
eresture (owing to the apple esten by Father Adam),

redemption, Thus we have the absolute primabity—
the Being at the head of the formnia; the other de-
rivative prineiples form & series of relative primalities,
Scientific primality, bistorieal primality, civil pri
mality, aod g0 on.

by the maintainance of the ideal formuia in its iuteg”
ri‘y, or by its deterioration, If the formula be main-
tained in ite integrity, we have the predumirance of
regson—perfect Mopotheism, Judaism, and Christian,
ity. Regress commences When the formnla becomes
deteriorated—thos existences emanate from the Being
then we have the predominance of fantasy, Emanatism,
Regress is complete wher the formula rune thus:
“ Ezistencies are The Being, divided and muliphed,

then we have the predominapce of sensibility—

tomisin, Polytheism, and Athelan.

And when the formnla is trapsiated thue: ** Exist-
 ances are the Beivg, one and indivisible, progress
“* is imperfect, ie derived from human power alone,
we Lisve the predomivance of abstraction —Pantheism,

But here & serinns difficulty arisea—so sorions that
it places an ipsurmountable banier between Gioherti
ard bis goal, 1f man be endowed with superictelli.
gence; if he bebold God and all Lis wets of crestion
face to faes, it follows that there is no need of an ip-
termedium between man and God, of what use then
i# the juriediction of the Catholic Church ' Gently,
cries Giobertl. 1 said that from the Absolute Prima’s
ity, from the Being, proceeds a serice of relative pri-
malities, and amozg those the reflective Primality

ulty of superintelligence, u. ¢, the iptuition of God
und of the act of creation,
the reflective primality which is the intuition of ntui-
tion. The reflective primality, the firet link in the
chain of reflection is lapgonge, and language ixnot a
natural product of man, bat an immediate revelation
from (God—i. e, from the Being, the philosophical or
abeolute primality. Therefore, in order to know God
and the act of creation by intuition, revelation, or the
reflective primality, is vecessary. There are two
spevies of reflective primalities: the spoken or tradi-
tiona!; the written or Biblical. (ienesis aud the
Gospel form the Biblical primality, and respond in
their duality to the prirciples of Creation and Re-
demption: Judaism and Christisnity, which respond
to the two revealed cycles of the Biblical primality

Genesis and the Gospel form the traditional primality,
and this traditional primality, guardian snd exponnder

iy, i, #.. & sacerdotal vation, safeguard of the one and
the other; and this primslity isthe Cataelic Churen
or the Pope, in whom vXigts the harmonized basis of
all science—cutside of whom all rigoreus encyclope-
dical science is impoagible, But what is the revealad
lazgusge ! That spcken before the confusion of
topgues.  After that period the revealed language
was preserved by the Jews in their svuagognes; then
in the Catholic Church by the Popes. The Pope,
therefore, ie the reflective primality, par cccellence,
proceeding from the absolute Primality whichis God,
the Being. The Being creates existences—The Pope
creates c.vilization, the Pope beiog materiaily in
Italy; Italy exists spiritually in the Pope; the Pope

Pape—ltaly is the organ of suvereign reason, tie
guardian of sll other uations of all languages, becanse
in Italy resides the bead that direets, the arm that
moves, the tongoe that teaches, the heart that ani-
mates Christianity. Apd Kome being more ideal than
Italy, l:aly than Europe, Europe thau the East, and
the East than the world; each of theve aggregates be-
cotses the ideal container of the aitar, as the soul of
the body, ideas of mind, sud God of the Universe,
Italy, therefore, s the nation of uations sopra sazione
the people of peoples (cape popelo); the ltalians
| are the Levites of Christianity, and Kome the marvel
of the earth.

The political spplication of this theory to lualy is,
that her redemption can come from the Pope alona,

of o federation of Italian princes. As the Being
creates exisiences, o the Pope creates the Prince,
azd the Pripce the People. Thos Laly is led back to
the middle ages, in onder that she may regain her
enpremucy in the double sphere of thomght and
action !

An exposition of Giobert's doctrine is the best
criticism that car be given on his works, It suf
fices to bear in mind that the key to his system is the
superpaturs] fsculty of the superintelligence with
which he bas adorved the mind of man—the direcy
irtention of God and the act of creatiop—in order 1o
| ‘orm & just estimate of their ntllity,

TERENZIO MAMIAN!,

And here Count Terepzio Mamiani sppears and
tursing to Rosmini saye: It is not true that God ex.
“*ists insamuch a8 we think of Him, " and to Giobert]
“1t is pot troe that God exists, inasmuch 85 We pee
“Nim No' Wethizk of Him ingemuch as He existy
* 1, first and alowe among philosophers. will prove his
| * existence @ prvors.”

The philosephical system of Mamoani consistsip g
| theory of perceptions and of intellections; by percep.
| tions we know natuis, we panstrate into the seesible
world: by intel @otions we know the Being super o
otelligible sgente—i o, of the

| to patare, we think of

@age of the phloscphics! thester sod enys to the |

Yoar |

but a postalated truth. The !deal formnla, the key o |
all philosophy, ivdeed to all knowledge, ie the follow- |

geoce which discerne esserces—i, o, thinge hidden to |
human cognizence, This latter faculty ipdicating as |
wrder of things which are not simply azd retionally— |
i. ., oatorally cognizable—may be called super- |
gatural. By the sid of this facuity man sese The Be. |

principle—a priciple of complement, of perfection; |

this latter principle i teansformed into & principle of |
| Giobertl aunources himself as the recovstrustor of |

| philosophy, which, before hie time, was upworthy of |

The progress or regress of the human mind s ghown |

ougat to be taken ‘nto signal consideration, The fac- |

is insafficient without the |

of the Biblical primality, presupposes & hieratic primal- |

beirg the organizing basis of all science, and rigorons |
encyclopedial scicnce beipg impossible ontside of the |

The Pope must Le the Head, the Soul, the Moderator |

theolate and its deteripinatione, DBetwoen thess Two
‘acts of cogrizance there exiete o ink in virtae of
that pacurel law of comtnuity, ®iach graaanlly cou-
duets the rabject from the ope to the other, but they
| form taat distinet mental senes; the one Zefars to the
| finite, to the relative; :he other to the Jufinite, the
Absolnie. Sempible objects —ind widuale, being Linked
to universsl and immutable ebisc s a» & man to bo-
| manity—the mind passes sRcvisciodsly and instanta-
| meogaly from an unmed ate osject of peresption to an
1 object of intellection, which corresponds thereto, w .,

| from the pereeption of & be the idea of a being.
Thence arises au order of finite reslities which are
related 1o & supreme and Lot Neb nnt

God, 1

i act, which i Giged Himsell,

and this goal Is ontside of the mind, and is ab«

cbjective, beeanse thonghl places the thing

the revreseniation or itnage of the thisg a2 the term

of its own act. Hence the conception whisk it pos-
| pesses is the idea of the thing, pot the ides of the
ides. (Confrassoni o un Mctafsica, 1N,

In crder to aceept Mamiani s demonstrations, by
means of which he pretends to bave constructed &
synthesie between Thought sed Being, between the
real apd the ideal absolute, we peed the proof of the
relation of the two terms, the proof of the trapsicion
from the subject to the object, whereas, in treating
| of the absolate, he can only sdduse a transcendent
| prowi, copsequently vne that i« inaccessible tothe

tuman mind. Mamiani tells us that he thinks of the
| existence of God, but between the thought of the
| Being and the Being there is neither ideslity, nor
cquation, nor syllogism. It seams o us that the ex-
| istense of God in felt, but cannot be proved, sod

| therefore that all the exertions of ontology are mere

| gymnastic exsrcises, ptterly nseless in human life,

Mamiani is not alesye consistent in his theories, He
prefesses to be an orthodox Catholic, yet he talks of
ciwil religion, of faith derived from reason, apd 1t i3

evident that between remson snd infallible Catholie
authority there is an antithesis, or contradiction of
terme. Neither i¢ Le always condstent in his appli-
cations. In theory he establishes common sense as
sole eriterion of truth., whence emergs in practice
universsl suffrage, populur soversignty, the Repablie;

but he deduces instead the suffrags of the moneysd
classes of the optii=ta, Monarchy, Vrevions to, and
during 1848, these dogwatic philosophers employed
ali their iptloence to induce the Ttaliaes to place their
| hopes of salvetion in the Pope and io the Kisg of

————

! fatal trust, Giobert and Koeminl till the day of their
! death, and Mamiani till the present hour, have eon-
i tinned their utmost effirts to bewilder the intellects
of the lalians in thegphere of ideas, and in the sphere

| of facts to plange them into error. Navertheless,

Kosmini calls himself the inearvstion of truth,

L}
| the vame of goiencs, and in fact did ot exist, and
| Mamian; does not hesitate to proclaim himaelf the

first, the eole philosopher smong past and present |

who has resolved the greatest problem of Ontelogy.
Following in their steps come & berd of minor philoso.
1 phers—Paslatazza, Mascino, Carte. Ventura, Berting,
|
works.
! RATIONALISTIC PRILOSOPHERS—ALFONSO TESTA.
I Something now remaing to be said of the rationsl-
| istie philosophers aed of therr straggle against dog-
! matism, which was commenced in Italy in 182 by
| Alfonso Testa, A philosopber of vo ordinary talent,
| he is as yet little known to the Ttaliace, for, alas,
priests and policemen alone confer calebrity on men in
Italy, end this was especially the case previous to
184%, It was patural that they should deny itton
| war, who prociniming the supremacy of resson, placed
| inthe bands ef Italy the wespon with which to hurl
| trom ber altar the twin idols—the nuthority of the
Inguisition and of the geus d arme—of the Pops and
| of the Emperor. In bis worke, Tutroduzione alla
Frosafia dell’ Affetto, 1829, Deiia Filosofa dell Afetto,
1830 ; Dietla Fulosofa della Mente, 1536, Alfonso Testa
affirns that we know nothing save through the chan-

pel of our feelings; thers exists a power which disposes |

of us imperiously, in #pite of ourselves: which canses
s to experience what we call moral affections, That
power exists; it is manifestly pecessitated by facts,
apd this onght to suffice us; what veed is there to

craving after knowledge which does not coucern us,

“ yho seeks for the object belind the mirror, The io-
‘ terpal structure of things and their lalent forces are
“ npknown to us; 8 body ie for ua bat a collection of
“ gualities which manifest themselves to us by means
 of the sepses. Mind is that withiv us, which thicks,
“ Let us cense these sterile contemplations of our es”
“ sance; theso researches for the reason of the various
“moods we undergo, Life is a mystery; we ignore
“ jte commencement sud its continuation; let us oe-
| * capy ourselves with the results of our faculties, ¢3-
| “ wmine their order and concatenntion, and, since we
| curnot diseover the first canse, let us sunlyze the
| ¢ effects, and extract thence the consequences which
way be realy nseful to us.” And oo this track all
big philosoplical system wae developed. But the
times and the place ia whick ke Jived [Testa was Pro-
‘ fessor st Pincenga) prevepted him from going beyoud
the simple theory, which of itself is insufficient, but
must be attacked at the root. and extermizated; the
" threshold of the temple must be crossed, snd the ralse
| priests expelled from the tabernacle; & more rational
| psth to the origie agd historical developments of ba-
| wapity wust be puinted out. It must be proclaimed
I that the fount of right exists in the people, and that
|
|

the duty of conquering it, if it be usurped—of guard-

ing it faithiully, if it be possessed —corresponde to t1at
} ﬁgl’l!-

FERRARIL

Giuseppe Ferrari was the firt to appesr on this
areps, publishing in 1851 a book entitied Filosefia
| della Ruwoluzwne. The name of Ferruri was already
| kpown as the author of other works of merit, and es-
|} pecially for kis Ewsas sur le principe et les limites de
| la phulosophic de U'kistorre and for La Mente di Vico.
| Ferrar s eriticiam atiacks and overthrows logie, the
| scientifie colomu of dogmatism: showing that by sub-
| jecting watural thinge, the thought of man—notiens
t concernitg the just and the useful, which govern bu-

manity, to the canons of logic we fall into contradic-
| tious apd sbeurdity. Nature changes sod @ trans-
| formed at every moment: therefore, since things
| never remain the same, they deny the principle of

Identity. sivee they pever remain equal to them-

| der syllogism impoesible, because tiere are po lermns
} which can urite the two states of & thing that changes.
Toe we pever remains the same, therefore it reb-ls

: sgainst the sovereignty of the three logical forms.
f Accordirg to logie, no relation cas be established be-
| tween the wme and the thought, and betweep the
thought sad the being. Idens are in communion with
themselves: logic pecessitating satomomy isolates

| ideas azd renders discourse imposeible. Passing ac-
| tions in review, we see human lestiny swayisg
between the useful and the virtuous. Logically the
yseful renders the virtuous impomsible. So, if we
| subject God to logic, the same abyss which separates
| man from rature becomes deeper between maz and
diviity. From these demonstrations, Ferrari arrives
at & diferent method from that hitherto pursaed iz

and used as the imstrument of phemomesa; thus, he
says, we may arrive atthe knowledge of the truth.
The disorder of contradictions appears as =oon as
philosophy demacds of logic the origin of phenomera.

philosophy; it scta irresistibly upon the will and on
the reason; it
dowm.cate it. Natural revelation mauifests itseli peces-
sarily in objects, in Yife, and in moral inspiration. The
theory of Ferrari sets from these powata. Nature
Tevens hersel! phenomepa; hegce Being aud

Piedmout —and, indifferent to the rain wrought by that |

ete.. but our space will not permit ue to examine their |

| kpow more ! 1t ie but & stupid presumption in @eto |
investigate what thiogs sre in themselves; it iwa |

“ Oh phi'osophers! yon think yourselves ssges, aod |
“* yet I am compelled to compare you to the little child |

| gelves, they viclate the principle of equation aud res- |

philosophy. He woald have Jogic subjected to nature, |

The revelation of nature ought to be the sole guide of |

ught to mafe itself master of logic and |

Sceming are orrioal Appesrance # o b-;:.g
nhies i chapges, cpder the o epee of chemuow A
traction or affisiy, or from olher causes. ‘l. const
tates OUF OWR REC OLTF @ prieTe OB which all sciences

are founded. Natars lays tne foandatios, logic gives |

the superstructure, ceither Lpe one por the other i
pabjet o 085 W ik
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Lo
thoughte do we
wi otilntera’ phenomena, r
physical snd intellectual. Pereeption (s tae m'-'ltq.-'.
ot thosgst, the vison of external and ioternal o9)ects
— it affirms that which sppears.  Given perception—
we go beyond; we retlect, we compare, we abstract,

we geperalize, and all tais is thought. The elements |

of thotgbt correspond to the elements of objects—ihat
which 8p pears iu bature, BPpears also in tue inteliect,
intellet i» the mirsor of nature, In thought thers, 18
r thipge. exist individuals and genera—i. r., sensA-
tons ard deap—both acquired, anredncable and indi-
isible clemente. Idens soquired onee have to be re-
acqaired—1i. e., draws from every thooght, every per-
. thep o'y can they be celled abstract, aud s

o abatractions that generalizstions are

cepliaT

U FLIERS
Thought, by menss of perveption, afiirms what sp-
pear=; by mesus of reflection, aflirms that which
cught to appear, procesding from the known io the
spkpowe, from premises to consequepces, Given the
thought, its movement leads to & system. chance diwe=
rot dominate thought.
tions dominates the vanely of appearances.
Error commences when thought departsfrom reality,
when dissidence arises batween logic and nature —
logic aime at mathematical jadgmert nature jndges
" arbisrazily. At the moment in which I think, nature
changvs, heroe my thought grows old, before the
sternal yogth of & nature alwaiys pew. Error is re-
paired by o fresh arrapgement of our thought, sug-
gested by the revelation which is extended; thus our
intelligence vectifics iteelf, furming o fresh system,
which *akes the place of the former.
Nevertheless, intelligence remaipe wystcma’ic
throughout the indefinite seriss of dogmas which it
| pecepts and leaves behind. The actual system s

trne, but it isa relative, therefore mutable truth.

Society is & system, and passes from one to all possible
systems, Natnre forces men iute Seciety. Soaety iy
maz, who cannot tolerate contradictions, who ever
struggles to exclude them, who desires onler in ileas,
urder in the revelstion of nature, The unity of the
haman race is the hypothesis of our life, which evi.

dently aspires at universal association, This isde- |
dueed, not ollj" from the reveistion of life and of |

justice, but also from the revelation of beings who

the materinl impulse of inventions, discoveries, of
nrts, and of industry. Applying uistheory to history,
be dednces that ideal Listory is one, eternal, in which
| the particular bistories of all pations take place in
| time. Each people lives on condition of representiog
ope of the momerts of ideal life; fast or slow, ob-
seuze or glotions, it cannot withdraw from the eternal
life of nll the peoples. Ideal history from all
points of the earth leads to bumagity, the diverity
of worship issues from its epochs. each worship is
& piase of the series of systems, and is o step toward
a snperior worehip, in order to arrive at the religion
of humenity. There are no epochs of social ineredu-
lity in history: incrednlity, like imposture, is an indi-
vidua! phesomenon, What society has ever ele-
wvated doubt to a principle ! Athwart the change of
dogmas, truth progres<ses, verifiad by reality--never
by sbetract eriterion. From China to the Uaited
States we sew i diverse countries the diverse mo-
ments of the eternal history of systems displayed,

Historical Frovidsuce is to be found, therefore, in
our thought, which, starting from the data of our
organization, progresses; it is to be found uniform

in all people, snd condurts men gradually toward

| the only syetem in which the arrangement of appear-
! ances eap no lopger vary, and in which natiral reve-
fation will be recognized in its fullnees.

In avother book (La Federazione Republicana)
1930, Ferrar deliceates the pew phasze to which soci-
ety tends—i. e, to the progressive proparation of
science, which will take the place of the fables and
the fatal coptradictione of metaphysics. He formu-
| lntes the law of the Listorical progress, of na.aral
revelstion; establishing thres moments—religion,
metaphyeics, science: which three moments are ide-
termined by criticism—religion ignores it—meta-
phyeics admite without recozmizing ita powers—
science admits it in its full extension.

ANSONIO FRANCHI (CRISTOFORO BONAVINOG),

Arvonio Frapnehi considers the specification of the
first moment to be inexact, b the character of
religion is so common and geperic that it cannot, ngor-
ously speaking, be said to belong to one moment of
history more than to arother, and he calls mythology
and poetry the first mowent; adds theology to meta-
phyeica in the second period; and, in the third, re-
places the term science by & more explicit conception—
rational asd natural philosopby. Ansonio Franchi
has pierced to the very heart of the question—has
struck at the very root of dogmatic philosophy—at
Catholicism. By dint of a very clear method, e Las
popularized philosophical studies smong the youth of
Italy, bus divested them of the ssperity, the mystic
lsrgusge i which the schoolmen had coveloped
them; bas destroyed, by inflexible and victoricus
dialectics, the factitivus grandiosity of the systems
elaborated by Gioberti, Rosmini, Mamiani, Father
Ventars, axd other dogmatiste. The importance of
thix work can vnly be estimated by those who are
fully aware of the magic power exercised by thoss
| BTeat pames over the souls of Italians—of the fatal
effect of these theories, rendered attractive by the
boundless science of Roemini and Gioberti, by the
pure snd elegant diction of Mamiani, in alienating
onr youth from the pursuit of trath in philosephy,
1];».1':1.1- s, and religion. Of Fraochis powers as &

eritie, it woald be impossible to give o fair sample in
the present sketch, Criticism is his forte; in this
departmeut Lis skill is usrivalled, and, in fact, nove

iuf bi# philosopbical adversaries have ever accepted |

his repeated challepges. The titles of his works are:

La Fuosofa delle Sewole Italiane (1852, La Relig-
| tone del Secolo X1X. (1%53), Appendice alia Fiiosofia
(18531, JI Sentimento (1854), Il Razionalismo dcl
Populo (1855],

In bis beantifal introduction to the Phioraply of
the Italian Schools, he narratea bis conversion, * The
* opinions,  be writes, * which I hold to-day are not
“those in which | was educated, and cannof, there-
“fore, be attributable to the force of habit, or to the
“ effect of prejudice. My boyhood snd youth were
subjected to the discipline of schools and colleges
“my meagre studies in literature, philosophy, sod
| “theology were confined within the lmits of the
“strictest and moet jealous orthodexy: my favorite
“teachers were the Holy Fathers, and especially
“ Tomasc d Aquino and Alfonso de Liguori, Lut two
* passions swayed that peried of my life—study and
“piety; and up to the age of two ard twenty, whenl
““was ordaized a priest, my orly occupations my only
* pleasures, were reading and praysr. In short, bus
*' for the prudent Ennness of my father I <hould have
“eptered the orders of the Jesuits. Recalling these
| ' years, st once g0 bappy and so sad: years on which
| “the poetry of youth shed not a single flower or drop-
| * ped a single smile, undisturbed by a youthful palp.-
|

‘“tation, my soul shudders st the memory of that state
| *“of feverish exaltation, of which a fanatic mysticism

*had esamored it, but it shindders &« at the memory
| *of s misTortuse, not of & crime. My faith had pre-
| “*served ail the simplicity, the candor, the abandon of
“iufancy; only these who bave passed through simi.
*lar experiences can understand the mysterious con-
| **dition of & heart which leads the conscience astrav
" ll}' force of virtue: which denies reason b’ force C;f
! “plety, and for | ove of Giod voluntarily raves, Bat
| *'my entrance into the priesthood was for we the
| “‘dswn of & new existence, and it was the oonfessional
| ' thet Grat shed & ray of light across my understas -

. s
“gut before wy eyes.

0 WARY

The unity of our orgasiza-

suflice of themselves to sttract us toward humanity by |

the germs of which exist in the mind of cvery man. |

“iog Confeasion inspired me with rq:'._,-(u_.g I
 gould not reeoncle the moral doctrinee 01 the Calr-
iglie Chereh with the inpor voice of vLsciencte
 Hence the Sret assaults of doubt. I falt toet my
bad been directed by & seclanan spuit, Bl
truth, and that I mgst recommes’e
sufased sa yei, was opening
Tais task, which producsed 8
eable revolution throagbout my
caeed & tremendons sirogd'e
et 1 had sucked o with my
wyother's milk, which had been coufirmed Ly vere-
and against the anatheme« of the
soum & eAlm serenity tonk posseimion
Jod every vestige of the etrug-
“ple, When | had examined the doctrines of I'l.e .-
“pous Catholic sehoole surned to the principles of

«the Jarsenists; sext T copsulted Protes:art pynteine,
ceptnry,

« ipterrogated the philoeophy of the past © .
> works of modern erities tooching reii-
s gions symbals; and the first indisputable, noim-
le comelusicn in which my mind fonnd rest
was this: In Reason resides the sppreme criterion
e of all Tyuth. This principle established, my ntsle
« Jectnal and moral emancipation was cawplere. Tois
gation of averyth ng super=
eocralie

“atadies
“ by the *] it of
Cthem; B new world, ©

profound and inetla
“entire pature, &d int
sgnipst the heliefs whi
‘rated lips,

“ Church; bat
of mysoul and capoel

- pondered the

* peacbable

“pricciple led me to tho ne . _
patural, of nil positive theology, of ail the
« authority . it revealed to me the oiversal law ol
“ coptinua! progress of succestive transiormation,
« which governs the life of the physical aod moral
world—of beings and  ideas; of neture snd
wol sciepoe—of religion and eivilization
“ restores barmevy between the inteleet
« the henrt. Thas peace was restored fo wy
¢ soul—no lopger that ephemeral and regatve
“ peace whick is purchased at the rrice of iguorapce,
o rortifieation, apd blind obedience, which paraiyses
ot faenlties of the spirit and dulls the powsrsof the

| body, but aprofound and impe rturbable prnce deziv-
i ed from the free cortemplation of truth and from the
o septiment of humaa digeity. Thushave lexperienced
« within myself both the bossted felicity of the beliex-

| * ers and the pretended dospair of theunbelievers, I
| 4 have tested alike the consolations and the sweetra=8
# of mysticien nnd philosopby of the chareh, and bo-
“ wanity, and 1 do not hesitate to gy that [ woalleot

¢ ¢xchange rne hour of my present happiness fur an
 entire eterpity of those delights wiica de'nided my

- :--u:l..

Ansonio Franchi 18 & wom de plume, Cristcforo BJ-
| pavino is the real name of the young philssopher.
| Frapehi teaching in the footsteps of Jacob: im Ger-
mary, of Leroux and Lamernais in France. aims o
infure & new spirit wnto plilwsophy vy basieg it on
| wontiment. Hitherto its cold, meager systems have
disgusted the greater part of oar studions youth, be-
canse they sacrifice the henrt to the intellect, becsuse
in ordér to explain man they commenes by matilating
bim end finish by rodacivg him to & wachive for man-
ufacturing syllogisms,

Septiment and resaon, according to Franchi, ave tha
forees which copstitute human life; the grardeurof &
people, 8s of an individual, depends npon tie degrea
of development and intensity to which those forces
attain. Human life is ove: therefore all the knowe
phenomena are related to one single generic function
of the spirit, which is knowledge. Sentiment and rea-
son are the two specific fanctions of knowledge; thus
to it are referable the phenomens which belong to
sentiment and which constitute sensible knowledge—
the phenomeua which belong to reason and coustitute
| ratispal kuow'edge. These two functions are distinct
thoush not separate; in every human act, one or the
otber predominates, but often they intervene together.
The privducts of these two functions form the somplex
of human activity, which may be rednsed to two su-
preme teachivgi—religion and philosoply; religion
nppears to us as & symbol which poetically represents
the furces of sentiment, and pbilosophy ae & system
which scientifically tranalntes the powers of resson.

The principle of psychological classification consista
in the relation of the human mind to things known by
| that mied; thus classification of functions cught to
follow that of phenomepa. He speaks of functions
not of faculties, becanse functions signify the canse
together with the effect, the foree and the nct of the
enbjset.  From the function of sentimen?, sensiblo
kuowledge otiginales; this is subdiviled into threa
distinet degrees.  Sensadons or exposed sentimepts
whose terms are those exterior objects which make an
impression on the organs o oar senses.  lmagination,
fantastic septimenis whose terins are images and phao-
tasms which reproduce past or far off objects and re-
| new their impressions: and Ideal sentiments, whose
| term is an clement which unfolds itself in the sonl un-
der the influence of sensations and of imsges, but
does not pioceed from them, because it entirely tran-
scends the splere of bodies, and of thie clegent i#
the good, the beautiful, the true—partial forms and
aspects of the Infinite!

Sepgation is the link by which man communicates
with the pature of the animal. Sentiment is the link
by which man commnicates with the natare of God.
These phenomena of Sentiment or sensible coguitions,
liave among themselves a common charseter, i, e,
they are all spontaneous, because the manifestation of
Sentiment precedes the apparition of Will; immedate
becanse the knowledge is direct, in sensations, physical
contact exists; in imaginations, fantastic; in senti-
ments, ideal—concrete becsuse every act of the sensi-
tive fupction puints to its object as to a distine?, indivis-
ible reality. From the function of reason
raticual coguitions, these also are subdivided into three
distinet grades: Percepticns, which affirm the real
relation of terma known as objective And subeistante
Belief, which affirms as real the mere ideal or possible
relstion of terms in part objective and known, in part
objective and which sffirm the
ideal or possible relations of terme known as subjectd
ive or mental. This order of knowledge has also gen-
eral aud common characters which distinguish it
from the preceding. It is reflex, because the mind
tends towards the affirmation of the relation of objects;
mediate, because the object only comes in contact with
reason by means of 8 jodgment or & series of judg-
ments: abstract, because each rational cognition im-
plies something purely intellective. But knowledge
| does not constitute the eutire man, but only one ele-
ment. Knowledge in man is coordinate with practice,
thoughit with sction; for we kvow in order to do.
The proctical function of instinet correaponds to the
| coguizant function of gentiment; the practical function
of will corresponds to the cognizast facalty of reason.
And between these different cognizant sad practical
furctions we eccounter that intrinsic and resiprocal
upion which resolves itself into the nnity of the
subject,

It is evident that the Author establishes in senti-
[ mest the basis sud the principle of sll the realities of
|

knowledze, because septiment gives the first potion
f of all plenomena, all tie vast order of cognitions
which embraces corporeal, imagicative sad ideal sen-
timents, which form the matter of scisnee, From
the perceptions which furnish the real laws of natare,
and from the conceptions which furnish the forms!
lsws, scientific certainty is obtained; pheoemenon ie
the object and experience the criterion of the former;
leas are the chiecr, and reasoning the criterion of tha
latter; from the former proceed the phbysical snd
vatural sciences, {romibe latter logic snd mathematics
| —and since these latter only teach the absteact rela-
| tions of thought, sciezce is confined within the Limits
| of pature and of pheromena. The author excludes
feliefs (zom selence because they respond to the de-
i sire of reason o know the first cause and the ultimate
[ goal of man and of the Uriverse; they are but the
! fo::mul.\- of the lmpulses of sentiment and the sym-
| bnn-_e..:‘ the producta of the imagination, ard are thus
oreign to sny seientific procesa,

Toucking the beliefs in the super-intelligille, Le ad-
mits them, in aa far as they do not surpass the orders
of pature, distinguishes them from beliefs in the super-
natural, which be rejects beeanse they do transeend
the orders of uature; he ealls them.  beurd becsuse
they affiim & reality, which exclades all the condi-
"m_ul oature, and admi’ facts which eontradict sl
the iawe (T thoughd, Tie Sist are rouced to a




